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Introduction: A communion of 
covenant called to persevering witness

From Alliance to a Communion

1.	 At the 2010 Uniting General Council in Grand Rapids, the then World Alliance 

of Reformed Churches changed its name. The Alliance became a communion 

and, from then on, identified itself as the World Communion of Reformed 

Churches (WCRC).

2.	 While the name change was adopted unanimously, people continued to ask: 

What is the difference between an alliance and a communion? What new 

nuance does the communion concept bring to our life and witness? 

3.	 These continuing questions expressed a very Reformed sentiment. The 

Reformed tradition regards the bottom-up structure of ecclesial polities as 

the foundational pillar of polity in Presbyterian and Reformed churches, 

as evidenced in the Emden Synod decision in 1571: “No church shall lord 

over another church”. If the communion identity implies that the member 

churches should move closer together, then the Emden principle should be 

applied carefully. The Constitution of the WCRC, therefore, ensures in Article 

3: “No individual or church may claim or exercise dominance over another.”

Acts of confessing

4.	 In the second half of the 20th Century, General Councils had assumed the 

theological authority of a church by engaging in acts of confession. In 

these decisions, the Reformed churches went beyond an understanding of 

“alliance”, in which like-minded churches joined in mission. In the moment 
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of confession, the Alliance claimed theological authority, even allowing the 

suspension of member churches when their words and actions violated the 

confession.

5.	 At the 1982 General Council in Ottawa, the gathered member churches had 

discerned apartheid in South Africa and declared a status confessionis, saying 

that apartheid was sin, its moral and theological justification a travesty of the 

Gospel, and in its persistent disobedience to the word of God, a theological 

heresy.1

6.	 Based on this confession, the General Council suspended member churches 

that supported apartheid until such time as the Alliance determined that 

these churches, in their utterances and practices, had given evidence of a 

change of heart.2 In 2004, the General Council in Accra took on the same 

theological authority by adopting the Accra Confession.3

7.	 Both decisions were contested. This serves as a reminder that, in the Re-

formed church, absolute authority resides only with Christ, and the right of 

dissent is a highly valued principle in Reformed decision-making.

Becoming a Communion

8.	 Since the Uniting General Council, the WCRC has been searching for ways to 

integrate this limited theological authority into its life and witness without 

becoming a hierarchical body. The fruits of these reflections have been incor-

porated in the Communion Statement “Journeying Together in Covenant: A 

Call to Life in Communion”, which was affirmed by the 2025 General Council 

in Chiang Mai.4

1	 World Alliance of Reformed Churches (Presbyterian and Congregational), Ottawa 1982: 
Proceedings of the 21st General Council of the World Alliance of Reformed Churches (Presby-
terian and Congregational), Held at Ottawa, Canada, August 17–27, 1982 (Geneva: World 
Alliance of Reformed Churches, 1982), “Resolution on Racism in South Africa,” 176–80.

2	 World Alliance of Reformed Churches, Ottawa 1982, 176–80.
3	 World Alliance of Reformed Churches, The Accra Confession (Accra, Ghana: 24th General 

Council of the World Alliance of Reformed Churches, August 2004), accessed July 4, 
2026, https://wcrc.eu/about/accra-confession/.

4	 World Communion of Reformed Churches, Journeying Together in Covenant: A Call to Life 
in Communion, Communion Statement adopted by the 27th General Council, Chiang Mai, 
Thailand, October 2025. Appended to the appendix of this document.
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The making of an invitation to covenantal commitment

9.	 It is in this spirit of covenanting that this “Invitation to Persevere in Witness” 

has been developed. Following the Reformed church polity tradition, the 

Invitation was not designed by a few but is the fruit of processes that involved 

the whole communion.

10.	 The processes started in 2024, when diverse working groups started to 

develop concept papers for the General Council that should express the 

mission and vision of the WCRC’s life and witness. These concept papers 

were shared with all member churches, and their feedback was incorporated 

into working papers that were included in the General Council Workbook. 

At the General Council, the proposals emerging from the working papers, 

together with the material from the public issues process were tested during 

Bible study and worship, discerned in the discernment groups, discussed in 

plenary, and mostly adopted by consensus. This intense process is helping 

the Communion to reach a common understanding of what God requires of 

us at our different places.

11.	 After the General Council, the general secretariat convened several forums to 

harvest the fruits of these discussions and translate them into an Invitation 

to regions, member churches, partners, and people of goodwill to live into 

the vision that the Communion has discerned together. This process was 

conducted in three different stages:

•	 The Officers of the WCRC approved the process that led to this Invitation 

and appointed a Strategic Planning Commission that would guide and 

have oversight over the entire process.

•	 A meeting of all the stakeholders of the Communion, including members 

of the Executive Committee, delegates of the General Council, members 

of the different networks, the regional coordinators, and partners that 

offered an analytical reading of the actions of the General Council, the-

matizing and categorizing them. 

•	 Regional listening circles, which involved a deliberate listening to the 

concerns that emerged from the regions.

•	 A “Widening the Circle” consultation foregrounded issues and perspec-

tives that do not find themselves addressed through the WCRC’s tradi-
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tional mechanisms. This meeting was invited to offer critical scrutiny, 

particularly from a liberation theology perspective.

•	 Then the Executive Committee gave qualitative input that was incorpo-

rated into the text and authorized the Invitation.

Being true to our calling

12.	 This Invitation belongs to the whole communion, holding us all together in a 

covenant. We call our whole communion to journey with us in living out the 

vision of Chiang Mai together.

13.	 Making visible the covenantal commitment of this Invitation is not just 

a technical exercise. As the witness of a communion committed to radical 

discipleship, it is a deeply spiritual and theological process that has required 

collective discernment on how we can confess to a God of life and faithfully 

witness in times such as these. This covenantal commitment is rooted in the 

idea of the Church being always reforming and lays out a trajectory of how 

the WCRC can be true to this calling. This is precisely why we have avoided 

technical management terms but have intentionally used faith and theologi-

cal language. Particularly, the language of the covenant.

Four verbs and five actions

14.	 The vision itself is divided into three major sections. The first, entitled “Who 

are we?”, answers the question of identity by elucidating the four verbs that 

shape it: discerning, confessing, witnessing, and ever-reforming. This section 

also includes a reading of the signs of the times and offers a vision statement 

with a seven-year horizon.

15.	 The second section outlines the five covenantal actions that form the core of 

our covenantal commitment going forward. These are 

•	 Envisioning Life-Affirming Theologies 

•	 Embodying Justice for People and Planet

•	 Enacting Life-Giving Mission

•	 Engaging in Dialogue with every partner God provides
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•	 Embracing a Covenantal Communion without Borders 

Committed to God’s Word

16.	 Unique to this Invitation are the biblical verses that accompany the plan. 

Drawing on the Reformed tradition that used Scripture to engage with the 

confessions, this plan likewise uses Scripture. These scriptural texts that 

accompany the covenantal commitment are not to be seen as proof-texts but 

rather as a way of calling readers to engage with both Scripture and the cove-

nantal commitment creatively and critically. We believe that this deepens the 

understanding of this covenantal commitment as a covenant: not a document 

that is legally binding, but one that binds us together.

An invitation to the whole Communion

17.	 The different streams offer suggestions for activities that member churches 

are invited to take on. This Invitation is not for the WCRC secretariat in Han-

nover alone but offers a vision for the life and witness of the whole commu-

nion. We encourage you to experiment with the suggestions and share your 

experience with the whole Communion.

Form three hubs

18.	 It would be ideal if each member church and each region would form three 

hubs for theology, justice, and mission activities to plan and implement pro-

grams that live out the vision of the Chiang Mai General Council.

Gratitude

19.	 This plan is envisaged as a covenantal commitment that involves a continuous 

process of discernment and confession. It is a call to persevere in our witness 

to being ever-reforming. It has involved a large number of people, the names 

of whom can be found at the end of the covenantal commitment. Each one of 

them deserves our deepest thanks and gratitude. Thanks are also due to the 
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commissioners of the covenantal commitment and especially its moderators, 

the Rev Dr Rathnakara Sadananda and Rev Sussanne Schneeberger. My spe-

cial gratitude to Rev Dr Hanns Lessing and Ms Muna Nassar for the tireless 

work involved in putting this plan together, including the organization of 

consultations and much writing work. 

20.	 We commend this plan to the whole Communion.

Philip Vinod Peacock
General Secretary, WCRC



Who are we?

21.	 As the WCRC, we believe in the Triune God, 

the communion of love that calls us into com-

munion — communion in Godself, who loves 

all things visible and invisible into being and 

calls them good; communion with the broken 

body of Christ who redeems and transforms 

our fallen world; communion through the 

Spirit who indwells and enlivens all and 

everything. In gratitude for the grace of God, 

we, as diverse communities within the WCRC, seek to persevere in witness 

as a movement nurturing justice for the life of the world. As a Communion 

of churches deeply aware of our fragility and fallibility, our fear and failure, 

we acknowledge and lament our past and ongoing complicities, silences, and 

lack of faithfulness. 

Empowered by the Christ’s resurrection life and bound together by the Spirit 

in covenantal love, we commit to attending to the groaning of creation and 

listening first to those whose bodies, lands, waters, languages, and ways of 

being have been pushed to the edges by dominant powers.

22.	 We seek to become a visible unity that does 

not erase difference, but honours diversity 

through transparency, mutual accountability, 

and shared power. We dare to embody God’s 

love by practicing equity, reparation, healing, 

repair, and radical empathy towards all cre-

ation. We commit ourselves to remaining open 

Matthew 28:19–20;

2 Corinthians 13:13; 

Philippians 2:5–11; 

1 Corinthians 15:3–4;

Luke 4:18–19; 

Hebrews 4:12;

Romans 8:19–23; 

Exodus 3:7–10

John 17:20–23;

1 Corinthians 12:12–17; 

Matthew 20:25–28:

Isaiah 58:6–12;

Acts 10:9–35;

Acts 2:17–18
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to transformation and reimagination as we discern the disruptive, even 

“cripping”5 and “queering”6, movement of the Spirit in history — unsettling 

harmful norms, widening belonging, and revealing gifts, wisdom, and forms 

of communion that the Church has too often overlooked.

23.	 Standing in covenantal belonging with those 

who have been wounded or diminished, we 

seek to prefigure God’s promised future 

— shalom, shanthi, and sumud, a profound 

peace — where justice arises from the cries, 

trauma, resilience, and moral wisdom of those 

who have endured suffering. Where justice arises from shared gifts and joys. 

Where healing and repair are recognized as essential practices of disciple-

ship. Where dignity is restored, creation is healed, and communion becomes 

a living sacrament of grace gathered around Christ’s table. This grace resists 

injustice, confronts life-denying powers, invites and enables all into shared 

responsibility, and celebrates life in its fullness for all. 

Four verbs shape our identity

We are a discerning communion

24.	 We are a discerning communion striving to 

discern both the signs of the times and what 

God requires of us. Living in Kairos time, dis-

cernment is faithful obedience to the liberating 

5	 “Cripping” is a concept in disability studies and ac-
tivism, where the term “crip” is reclaimed to disrupt 
ableist norms. “Cripping” involves “taking back” the 
word “cripple” to assert power and identity. To “crip” 
something (like a narrative, a space, or an institution) 
means to infuse it with the disruptive potential of disability to expose and dismantle 
ableist structures.

6	 “Queering” is a practice used to challenge and re-examine social norms, particularly 
those related to gender and sexuality. It involves looking at history, art, or society through 
a lens that rejects fixed categories and binary thinking. “Queering” a text or a piece of 
art aims at finding non-normative subtexts or hidden queer identities. While “queering” 
started with LGBTQ+ perspectives, it now includes questioning hierarchies related to 
race, class, and ability.

Ephesians 2:11–22;

Luke 14:12–24; 

Isaiah 58:8–12; 

John 10:10; 

Revelation 22:1–5

Matthew 16:2–3;

Luke 12:54–57;

Mark 1:14–15;

2 Corinthians 6:2; 

Romans 12:2;

Acts 10:9–35; 

John 16:12–13
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authority of the crucified and risen Christ, enabled by the Spirit, requiring 

repentance, unlearning, and epistemological conversion. It requires a willing-

ness to let our theology, habits, and structures be unsettled — “cripped” and 

“queered” — by lives, bodies, experiences, and wisdom that do not conform to 

dominant norms but reveal the breadth of God’s image and the surprise of 

God’s grace.

25.	 In a discerning communion, hierarchy is 

converted through Scripture, shared listening, 

and communal answerability. God is revealed 

among wounded and resilient peoples, in the 

groaning of our planet, and in forms of life too 

often dismissed or controlled by dominant sys-

tems and institutions. These cries call for our 

discernment to recognize interconnectedness 

and interdependence, to make transparent, accountable decisions, to choose 

repair over denial, and to muster the courage to choose life.

We are a confessing Communion

26.	 Confession is Trinitarian faithfulness under 

the authority of Christ in the midst of our par-

ticular contexts. It is public truth-telling before 

the living, self-revealing God in response to 

the Gospel’s demand. It names our faith and 

our fallenness, and is therefore a moment of 

grace and self-discovery. As exemplified by the 

confessions of Barmen, Belhar, and Accra, con-

fessing names the idolatries of empire, market, race, caste, ableism, colonial 

domination, patriarchy, heteronormative control, and death-dealing econo-

mies, exposes patterns of power, and demands costly repentance. Theology 

in the form of confession means truth becomes responsibility and doctrine 

becomes discipleship. 

27.	 Confession also means telling the truth from the underside of history, allow-

ing the trauma, memory, resistance, and moral witness of those who have 

Acts 15:6–29; 

James 1:19; 

Exodus 3:7–10;

Isaiah 57:15; 

Matthew 25:31–46; 

Romans 8:18–27; 

Deuteronomy 30:19–20

Isaiah 6:1–8; 

1 John 1:5–10; 

James 1:22–25; 

Amos 5:21–24;

Isaiah 58:1–9; 

Luke 3:7–14; 

Luke 19:1–10
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endured injustice to reshape the Church’s 

language of justice, responsibility, and hope. 

Within the ecclesia, truth-telling challenges 

governance, privilege, and silence. It calls the 

Communion not only to speak, but to be an-

swerable for what it says through measurable 

commitments, reparative action, and shared 

accountability. Such commitment to truth 

makes our hope credible and our confessions trustworthy in the eyes of the 

world.

We are a witnessing communion

28.	 The WCRC is a witnessing communion that un-

derstands its mission as participation in God’s 

movement, theology embodied, and faith tak-

ing flesh. When the Church confronts empire, 

racism, caste, economic extraction, ecological 

devastation, and patriarchal violence, it bears 

the aroma of Christ, which carries both life 

and death, disabling systems through costly 

solidarity, shared risk, and political courage.

29.	 Witness follows the leadership, wisdom, and 

spiritual authority of communities whose 

belonging has been denied, campaigns for rep-

arations for the injustices they have suffered, 

and seeks tangible change. It makes room for 

grief, healing, and repair as integral to justice, 

refusing any witness that speaks loudly in 

public while neglecting the wounds carried by 

people and planet. Recognizing that it is God 

who holds the future, we are sustained by joy as 

resistance, fragile hope, and revealing lament. 

The Church perseveres by embracing Christ’s 

Exodus 3:7–10; 

Luke 1:46–55; 

Luke 4:18–19; 

2 Samuel 12:1–13; 

Galatians 2:11–14;

Matthew 3:8; 

2 Corinthians 7:10–11

Acts 1:8; 

John 20:21–22; 

John 1:14; 

Ephesians 4:11–16; 

2 Corinthians 2:14–17; 

Luke 4:18–19; 

Acts 4:18–20

Matthew 25:31–46; 

Hebrews 13:3; 

Mark 7:24–30; 

John 4:4–42; 

Luke 19:1–10;

Acts 4:32–35; 

Jeremiah 8:21–22; 

Romans 12:12;

2 Corinthians 4:7–10; 

Luke 14:12–24;

John 13:1–17
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authority for the life of the world. All are called to — and empowered to partici-

pate in — shared responsibility, courageous action, and life-giving communion. 

We are an ever-reforming, covenantal Communion 

30.	 The WCRC is an ever-reforming, covenantal 

communion living in continual metanoia. 

The Gospel interrupts hearts and structures, 

judging leadership, governance, economy, 

and power. Rooted in covenantal grace, the 

Church commits itself to repair, reconciliation, 

and reparation across the fractures produced 

by race, caste, ableism, gendered exclusion, 

colonial dispossession, forced migration, and 

every system that denies full belonging.

31.	 Animated by the disruptive Holy Spirit, this 

covenantal communion crosses borders not 

as an act of benevolent inclusion, but as the 

practice of belonging with one another in 

mutual transformation. With ecumenical and 

interfaith partners and people of goodwill, it 

moves towards communion without fear, ori-

ented towards the horizon of shalom, shanthi, 
and sumud, seeing the possibility of healing, 

dignity, steadfast hope, and the flourishing of 

all creation, both now and in the future.

Reading the signs of the times

32.	 We live in a time of profound disorder, marked 

by scandalous inequality, ecological collapse, 

and the normalization of war. This crisis did 

not emerge accidentally. It is rooted in the vi-

olent histories of colonialism and slavery, the 

Jeremiah 31:31–34; 

Hebrews 8:6–13; 

Mark 1:14–15; 

Romans 12:2; 

Hebrews 4:12–13;

Luke 1:51–53; 

Isaiah 58:6–12; 

2 Corinthians 5:17–19; 

Luke 19:1–10

Acts 10:9–35; 

Mark 7:24–30; 

Ephesians 2:13–22;

1John 4:18–21; 

Acts 2:42–47;

Luke 24:27–35;

Micah 4:1–5; 

Revelation 21:1–5;

Revelation 22:1–5

Exodus 1:8–14; 

Exodus 3:7–10; 

Habakkuk 1:2–4; 

Isaiah 24:4–6;
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exploitation of Black and Brown bodies, the theft of Indigenous lands, and 

the desecration of creation itself. Our global order has been built on genocide, 

extraction, and the systematic abuse of both people and planet.

33.	 The climate catastrophe we now face is not 

merely an environmental problem; it is the 

product of an economic system that has 

enthroned profit and commodified life. We 

have treated the earth as limitless, extracting 

without restraint and discarding without remorse. Entire ecosystems are 

approaching collapse. Many now describe our era as the Capitalocene,7 rec-

ognizing that this geological crisis is driven not by humanity in general but 

by a specific economic logic that elevates greed as a virtue and accumulates 

wealth for the few at the expense of the many and of the earth itself.

34.	 This same system produces grotesque inequal-

ity. A small fraction of the world’s population 

controls the vast majority of global wealth, 

pushing billions deeper into poverty. New 

technologies — including artificial intelligence, 

automation, and other innovations associated with the Fourth Industrial 

Revolution — are further concentrating power and wealth. Such disparity 

is not incidental; it is structural. Capitalism has always depended on stolen 

land, enslaved labour, unpaid and undervalued care work — especially that of 

women — and the ongoing extraction of resources. It thrives on exploitation 

while presenting itself as inevitable.

35.	 This system is sustained by violence, historical-

ly and in the present. Militarization, war, sanc-

tions aimed at the everyday lives of people, and 

economic coercion are not aberrations; they 

7	 “Capitalocene” was first introduced in print by Andreas Malm and Alf Hornborg in 
2014, but it was subsequently developed into a comprehensive analytical framework by 
Jason W. Moore, with whom the concept is now most closely associated. It is a critical 
concept arguing that the current geological epoch of environmental crisis is caused not 
by humanity as a whole (Anthropocene), but specifically by the rise and expansion of 
capitalism. It highlights that the relentless pursuit of profit, resource depletion, and 
systemic inequality are the true drivers of ecological destruction.

Genesis 2:15; 

Hosea 4:1–3; 

Jeremiah 12:4; 

Romans 8:19–23

Amos 5:11–12; 

Micah 2:1–2; 

James 5:1–6; 

Deuteronomy 24:14–15

Isaiah 10:1–3; 

Habakkuk 1:2–4; 

Revelation 13
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are instruments of resource control and political maintenance. The legacy of 

colonial expansion and extractive economies continues to shape present-day 

conflicts. Then and now, extractive industries and agro-industrial plantations 

erode food sovereignty and dispossess communities of the commons. Political 

and financial elites practice what has been called necropolitics8 — wielding 

the power to decide who may live and who must die, rendering both people 

and ecosystems disposable. All over the world, democracy is hollowed out, 

authoritarianism is rising, and human rights are trampled. 

36.	 In the Accra Confession of 2004, the WCRC 

named this convergence of economic, political, 

and military domination as Empire. Empire is 

not merely a geopolitical reality; it is a theolog-

ical distortion. It demands ultimate allegiance, 

legitimizes inequality, and sanctifies violence.

37.	 Yet we confess with sorrow that imperial desire 

is not only “out there”. Our own imagination 

and language are conditioned by colonization 

and Empire. It finds expression within our own 

communion. Inequalities among and within 

churches, patriarchy, caste and class hierarchies, racism, and the denial of 

full belonging to women, youth, Indigenous communities, migrants, queer 

persons,  persons living with disabilities, and others whose lives, bodies, 

knowledges, and callings do not conform to dominant norms wound the body 

of Christ. We participate in ecological destruction even as some among us 

suffer its worst effects. We have too often provided theological justification 

for domination, confusing human dominion with divine mandate, hierarchy 

with holiness, and power with blessing. We have too often treated difference 

as a problem to manage rather than as a revelation through which the Spirit 

deepens, unsettles, and renews the Church.

8	 “Necropolitics” is a concept coined by the Cameroonian philosopher Achille Mbembe. 
The theory defines sovereignty as the power to dictate who may live and who must die, 
transforming politics into the administration of death. It describes how states create 
“death worlds” — zones where populations are reduced to “living dead” status, subjected 
to extreme subjugation, social death, or systematic elimination.

1 Samuel 8:4–18; 

Daniel 3; 

Matthew 4:8–10; 

Revelation 18

Ezekiel 34:1–10;

James 2:1–9; 

Ephesians 2:11–22; 

Amos 5:21–24
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38.	 We therefore confess with the Accra Confession: 

Empire in all its expressions is sin, and every 

theological defense of exploitation, racism, 

patriarchy, or ecological destruction is heresy. 

We further confess that every theology, polity, 

or practice that denies full belonging, withholds dignity, silences wounded 

truth, or treats some lives as secondary to the life of the Communion is a 

betrayal of the Gospel.

39.	 Empire also divides us through borders, visa 

regimes, misinformation, and fear. It fractures 

communion and weakens our witness. We 

struggle to speak clearly in the face of injus-

tice and to confess the harm caused by both reckless speech and complicit 

silence.

40.	 Fear is one of the Empire’s oldest tools. It justi-

fies silence “for the sake of unity”. It pressures 

queer people to hide “for the sake of peace”. 

It convinces institutions that speaking clearly 

will “cause division”. Fear is a form of violence. Fear suppresses truth. Fear 

distorts discernment. Fear protects the powerful. Fear harms the vulnerable. 

Fear also delays healing, evades repair, and makes institutions more con-

cerned with self-protection than with truthful companionship of wounded 

people and the wounded earth.

41.	 Scripture tells us, “Do not be afraid” (Luke 

12:32). We are not without hope.

42.	 The Church exists as a covenant community 

under the authority of Christ. Our allegiance is 

not to Empire but to the crucified and risen One, 

whose reign exposes the lie of domination and 

reveals the power of self-giving love. To be salt 

and light is not to bless the status quo but to 

resist decay and illuminate truth. Communion 

requires that we know one another, bear one 

Amos 5:21–24; 

Galatians 1:6–9; 

Isaiah 58:1–9 

Jeremiah 6:13–14; 

John 12:42–43

Jeremiah 6:13–14; 

Isaiah 30:9–11; 

2 Timothy 1:7

Luke 12:32;

Romans 5:1–5; 

2 Corinthians 4:7–10 

Acts 5:29; 

Philippians 2:9–11;

Matthew 5:13–16; 

Galatians 6:2
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another’s burdens, and stand in solidarity with the wounded earth and the 

wounded peoples of God. It also requires public accountability, mutuality, and 

the courage to reorder our common life around justice, healing, and repair.

43.	 As we continue to face the immense challeng-

es of our time in so many ways and at so many 

levels, we must recover and recommit to living 

into and embodying God’s care, love, and joy 

for the world. God has given us life and shows us how to live life and live it 

well. 

44.	 Our Reformed faith emphasizes that we are 

loved and saved by God’s grace through Christ 

and, consequently, freed to live for God’s love, 

justice, and joy. Yet, the real existential threats 

that pervade our common humanity in person-

al, local, and global spaces elide or eclipse God’s gifts for all to flourish and 

live into God’s shalom. 

45.	 Overwhelmed by the sheer volume and velocity of our awareness and experi-

ence of forces and factors that contravene God’s love, joy, and justice for all, we, 

as God’s people, can sometimes default to insular or myopic concerns for our 

own churches or our own interests and neglect our Lord’s call to love neighbour 

and stranger.

46.	 We discern the signs of the times by reading 

Scripture from the underside of history, 

through the eyes of the hungry, the excluded, 

and the colonized. The Spirit poured out at 

Pentecost continues to disrupt false unities, 

dismantle walls of hostility, and call forth pro-

phetic imagination. That same Spirit “crips” 

and “queers” the Church’s settled assumptions, unsettling the norms by 

which we have measured worth, capacity, order, and belonging. It reveals in 

unexpected lives and communities, gifts the body of Christ cannot do without. 

Disruption, then, is not only a threat; it can be an epiphany, a revelation, a 

Psalm 118:24;

Psalm 16:11;

Nehemiah 8:10

Psalm 103:8;

Ephesians 2:8-9;

Romans 12:2;

2 Corinthians 4:8-9

Exodus 3:7–10; 

Luke 4:18–19; 

Acts 2:1–18; 

Acts 10:9–35; 

Acts 15:6–11; 

Ephesians 2:14–18
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grace, a missiological imperative, a call to repentance, and an opportunity for 

transformation available to both oppressor and oppressed.

47.	 The Gospel calls us to courage. The Gospel 

calls us to stand where Jesus stood — alongside 

those targeted by the Empire. Discerning the 

signs of the times requires naming silence 

itself as a form of harm and calling commu-

nities to active solidarity and advocacy. It also 

requires making space for trauma to be spoken, memory to be honoured, and 

wounds to be tended. It demands that justice be measured not only by denun-

ciation but also by whether healing, repair, and transformed relationships 

become possible.

48.	 In a world shaped by domination, the Church 

is called to embody an alternative: a foretaste 

of God’s reign where justice and peace em-

brace, where creation is cherished, and where 

no one is disposable. We await the renewal of 

all things, but we do not wait passively. Sustained by prayer, grounded in 

the Word, and united in covenant, we resist Empire and bear witness to the 

coming reign of God. As a Communion, we are called not merely to analyze 

the crisis but to move towards truthful discernment, shared responsibility, 

reparative action, and courageous belonging, inviting the whole church to 

join in God’s work of healing the wounded people and the wounded planet.

Five covenantal actions that guide our work

•	 Covenantal Action 1: Envisioning life-affirming theologies

•	 Covenantal Action 2: Embodying justice for people and planet

•	 Covenantal Action 3: Enacting life-giving mission

•	 Covenantal Action 4: Engaging in dialogue with every partner God pro-

vides 

•	 Covenantal Action 5: Embracing a covenantal communion without bor-

ders

Esther 4:13–16; 

Acts 4:18–20; 

Ephesians 5:11–14;

Isaiah 58:8–12; 

2 Corinthians 5:17–19

Micah 4:1–5; 

Acts 4:32–35; 

Revelation 21:1–5;

John 10:10
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A living and ever-renewing cycle of life

49.	 These five priorities are not parallel tracks but 

an interdependent, living ecology sustained 

through covenantal communion, shared 

discernment, healing practice, and mutual 

accountability.

•	 Theological reflection strives to ground 

the WCRC’s work under Christ’s liberating 

authority over all powers.9 Biblically root-

ed, spiritually discerning, and accountable 

to lived realities, it generates prophetic imagination that is tested and 

deepened by the cries, wisdom, trauma, resilience, and hope of peoples 

and the earth. In this way, theology reshapes how communities under-

stand land, water, labour, dignity, neighbour, and belonging.

•	 Injustice tests theology. Where exclusion, 

racialized and caste-based oppression, 

gendered violence, ableism, ecological 

destruction, or the denial of full belong-

ing persists, our faith is exposed as an 

abstraction. God’s covenant of justice 

becomes the spiritual and moral criterion that deepens belief, calls forth 

repentance, and advances shalom for creation through truthful process-

es, measurable commitments, and transparent accountability. Justice 

must also make room for healing and repair, so that survivors of violence 

and dispossession are not only named but accompanied in the work of 

restoration. This work requires deep ecumenical, interfaith, and public 

collaboration across borders, because justice cannot be pursued alone. 

•	 Encounter reshapes God’s mission of life into “with-ness,”10 shared 

risk, and costly solidarity. Mission is not expansion or control, but par-

9	 The Reformed tradition has translated the Greek word exousia (Mt 28:18, cf. also Col 
1:16) usually with “lordship” to express the belief that no empire, caste order, racial 
hierarchy, patriarchy, or market ideology holds ultimate dominion. Lordship, however, is 
itself an imperial concept. The translation might, therefore, be misunderstood. For this 
reason, this Strategic Plan prefers the translation “authority”.

10	 The theologian Joerg Rieger coined the conceptualisation of “witness as with-ness” in 
order to reimagine traditional, often passive or top-down, understandings of Christian 

1 Corinthians 12:12–27; 

Ephesians 4:15–16; 

Romans 8:19–23

Colossians 1:15–20; 

Hebrews 4:12; 

Romans 12:2

Amos 5:21–24; 

Micah 6:8; 

Isaiah 58:6–12; 

Matthew 23:23



26     An Invitation to Persevere in Witness

ticipation in God’s life-giving movement in 

the world. As communities listen to one 

another across difference, especially to 

those whose gifts and lives have been side-

lined by dominant norms, mission itself is reoriented. It becomes joyful 

resistance, fragile hope, embodied accompaniment, and courageous. As 

communities labour together, unity in diversity is celebrated, leadership 

is shared more justly, and witness becomes more credible.

•	 Radical ecumenical and interfaith en-

gagement opens pathways of discernment, 

friendship, truth-telling, and common 

action beyond borders — crossing confes-

sional, cultural, political, and ideological 

lines in search of deeper communion and 

life-giving transformation. Dialogue is not an optional supplement to justice 

and mission; it is one of the ways the Spirit unsettles fear, widens belonging, 

and makes mutual transformation possible. In dialogue, the Church learns 

to receive as well as to speak, to be changed as well as to testify.

•	 Covenantal communion gratefully 

participates in God’s ecology of life. This 

ecology frames communion as relational 

interdependence, reparative belonging, 

and mutual accountability woven into 

the very structure of ecclesial existence. God’s ecology is differentiated, 

dynamic, and mutually sustaining; remove one element, and the whole 

weakens. So it is with theology, justice, dialogue, and mission. Each prior-

ity depends on the others, corrects the others, and gives life to the others.

50.	 Perseverance, then, is ecological fidelity: tend-

ing the soil, circulation, biodiversity, wounds, 

and growth of the Communion so that witness 

becomes organic, resilient, reparative, and 

life-giving across generations.

witness by emphasising embodiment, presence, and solidarity with the marginalised. 
This theological shift moves away from distant observation or mere proclamation toward 
a “with-ness” that shares the life and struggles of others.

John 20:21–22; 

Matthew 25:31–46; 

Philippians 2:1–8

Mark 7: 24-30;

Acts 10:1–35;

Acts 15:6–29; 

John 4:4–42

Ephesians 2:11–22; 

Acts 2:42–47; 

1 Corinthians 10:16–17

John 15:1–8; 

Psalm 1:1–3; 

Galatians 6:9
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51.	 Thus, perseverance in witness is not episodic 

activism. It is organic, accountable, and ev-

er-renewing faithfulness — capable of bearing 

fruit across generations until life in its fullness 

becomes visible, credible, shared, and embodied in the common life of the 

Communion.

Crossing dimensions

52.	 The activities in these priority areas are 

interlinked. Crossing Dimensions seeks to 

strengthen the Communion’s capacity to work 

in integrated, intersectional, and mutually 

accountable ways across different faith expres-

sions, denominations, regions, and programmatic desks. This objective recog-

nizes that theology cannot be pursued as an abstraction, and that justice work 

cannot be addressed in isolation. The WCRC’s programmatic work emerges 

at the intersections of faith, context, identity, power, trauma, belonging, and 

lived experience. This work invites the whole Communion to set one table 

together, where discernment, justice, mission, dialogue, and covenantal life 

are not separated into silos, but held together in common responsibility for 

the healing of people and planet.

Vision statement (Seven-year horizon)

53.	 Seven years from now, the WCRC will stand 

as a decolonizing, liberative, and prophetic 

communion — an ecology of life resisting 

Empire and nurturing God’s community11 in 

11	 The term “Community” as used here draws from the 
Greek “Basileia tou Theou”, traditionally translated as 
“Kingdom of God”. By moving away from the monar-
chical and exclusionary overtones of “Kingdom” — which often implies rigid borders and 
hierarchies — we embrace “Community”’ as a space of radical belonging. In the spirit of 
the Reformed tradition, the faithful attempt to embody the eschatological vision of radical 
belonging emphasizes a “kin-ship” that transcends traditional barriers, intentionally 

John 15:1–8; 

Hebrews 12:1–3; 

James 1:22–25

Acts 6:1–7; 

1 Corinthians 12:26; 

Galatians 6:2; 

Romans 12:15

Luke 4:18–19; 

Exodus 3:7–10; 

Colossians 1:15–20; 

Romans 8:19–23; 

Matthew 20:25–28;          

2 Corinthians 8:13–15
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history. Rooted in the crucified and risen Christ, we will embody a covenantal 

communion in which authority is shared and answerable, power is redistrib-

uted, and theology is forged from the cries, wisdom, resilience, and hope of 

wounded peoples and a groaning earth.

54.	 We envision a Communion no longer captive 

to colonial residues, racial hierarchies, caste 

logics, patriarchy, ableist norms, or extractive 

economies. Confession will move beyond rhet-

oric into structural conversion: governance 

reformed, wealth reoriented, reparative justice 

enacted, and processes of healing and repair 

normalized as marks of faithful discipleship. 

The voices of Indigenous peoples, oppressed 

communities, women, migrants, persons with disabilities, youth, and others 

whose full belonging has too often been denied will not be consulted symbol-

ically but will help shape the table, set the agenda, and guide discernment, 

policy, and mission.

55.	 Our theology will be publicly disruptive — 

naming idolatries without compromise and 

cultivating leaders formed in epistemological 

humility, spiritual depth, and political cour-

age. It will also remain open to being unsettled 

and renewed by those lives, bodies, and 

experiences that expose the limits of dominant theological norms and widen 

the Church’s understanding of belonging, giftedness, and communion. Our 

economy will model reparative sharing, ecological accountability, and suffi-

ciency over accumulation. Our life-giving mission will practice with-ness and 

costly solidarity, confronting death-dealing systems while sustaining fragile 

hope, joyful resistance, and concrete processes of companionship, healing, 

and restoration.

opening the doors of the church to all marginalized groups and diverse identities. It 
signifies a collective commitment to a visible unity where every individual, regardless of 
their background or history, finds an equal place in the shared life and transformative 
movement of the Spirit.

1 Corinthians 1:18–31; 

Romans 12:2; 

James 3:13–18; 

Exodus 16:16–21; 

Acts 4:32–35; 

Matthew 25:31–46; 

John 20:21–22; 

Isaiah 58:8–12

John 17:20–23; 

1 Corinthians 12:12–27; 

1 John 4:18–21; 

Ephesians 2:14–18;

Micah 4:1–5
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56.	 In sustained dialogue across borders and 

differences, we will practice unity without 

uniformity and communion without fear, 

building coalitions for justice, peace, and 

the integrity of creation. Through mutual 

accountability, transparent commitments, and 

shared learning, this dialogue will deepen common action and strengthen the 

Communion’s capacity to act with coherence and courage.

57.	 By this horizon, the WCRC will be recognized not for institutional preser-

vation but for prophetic credibility: a global communion where truth-telling 

reshapes structures, solidarity crosses boundaries, repair becomes visible, 

and life in its fullness becomes visible, shared, and fiercely defended for the 

world God loves.

Matthew 5:13–16; 

2 Corinthians 4:1–2; 

John 10:10; 

Revelation 21:1–5; 

Revelation 22:1–5





Five strategic covenantal actions: 
Persevering in witness

Covenantal action 1: Envisioning life-affirming 
theologies 

58.	 We understand theology as discernment, con-

fession, formation, and metanoia. These values 

define theology not as abstraction but as obe-

dience and commitment

59.	 Theology is an exercise in fragile hope and 

joyful resistance. We join together to proclaim 

God’s love for the entire world, to reject sys-

tems and structures that harm what God loves, 

and to act together in persistent hope of God’s 

promised future. Our commitment to com-

munion, in itself, is a repudiation of all claims to supremacy and practices 

of exclusion. It is also a refusal of every ecclesial, political, economic, and 

cultural order that denies full belonging to those whose lives, bodies, lands, 

languages, and wisdom have been pushed to the margins.

60.	 We encourage all regions and member churches to form a theology 

hub to engage with this vision of theology and implement some of the 

activities.

Mark 1:14–15; 

Romans 12:2; 

James 1:22–25

Romans 12:12; 

2 Corinthians 4:7–12; 

Habakkuk 3:17–19; 

Matthew 20:25–28; 

James 2:1–9
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Values

61.	 To persevere in life-affirming theology is to 

stand under the authority of Christ,12 con-

fessing that no Empire, caste order, racial hier-

archy, patriarchy, or market ideology holds ul-

timate dominion. It is a disciplined practice of 

truth-telling — naming injustice without eu-

phemism, exposing theological distortions that legitimize domination, and 

refusing neutrality where suffering is normalized. Such theology continually 

returns to the Living God as source and horizon of all existence, reading 

Scripture and tradition through the groaning of creation and the cries of op-

pressed peoples.

62.	 Theology is a practice of love that widens be-

longing and is renewed through the margins. 

Sustained by the Living Word and Spirit, it 

forms communities for discernment, resis-

tance, public accountability, and witness to 

God’s abundant life.

63.	 Through education, formation, and liberat-

ing empowerment, communities are shaped 

for clarity amid confusion. Doctrinal depth be-

comes public courage. Spiritual maturity be-

comes resistance. Life-affirming theology thus 

guards the Church from activism without 

transcendence and piety without justice, grounding witness in the God who 

wills abundant life for all.

64.	 This perseverance is sustained by the Word 

and the Spirit. Scripture is received as a liv-

ing address that judges falsehood, unmasks 

idols, and summons courageous fidelity. The 

12	 See n. 9.

Colossians 1:15–20:

Ephesians 1:20–23: 

Amos 5:21–24: 

Exodus 3:7–10: 

Romans 8:19–27 

1 John 4:7–21: 

Romans 15:7: 

Ephesians 2:13–22: 

1 Corinthians 1:26–29; 

Mark 7:24–30

John 16:12–13; 

Acts 2:1–18; 

Acts 15:28;

Isaiah 43:18–19; 

Luke 4:18–19 

Hebrews 4:12–13; 

Ephesians 5:11–14; 

John 16:12–13; 

Acts 15:28; 

Colossians 1:15–20 
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Spirit animates discernment, preventing theology from collapsing into ab-

straction or ideology.

65.	 The same Spirit continues to disrupt false 

norms, “cripping” and “queering”13 the 

Church’s settled assumptions, and revealing 

gifts, insights, and forms of communion the 

church cannot afford to ignore.

Stream 1: Strengthening theological reflection

66.	 The WCRC, as a discerning, confessing, wit-

nessing, and ever-reforming communion, is 

committed to ongoing critical self-evaluation 

in accordance with God’s Word. This theologi-

cal undertaking creates clarity, discovers new perspectives, and encourages 

courageous witness. It also equips the Communion to set the agenda for 

its common life by grounding discernment in Scripture, sharpening public 

theological speech, and forming leadership able to respond faithfully to the 

crises of our time.

Key objectives

•	 Be in companionship with young people and foster a young generation 

of theologians.

•	 Develop the Reformed World journal as a forum for transformative theo-

logical conversation and prophetic witness.

•	 Build theological networks.

•	 Promote theologies of disability and Indigenous peoples.

Sample activity

•	 Create contextual theological networks. Create opportunities for global 

networks that focus on the concerns of people and the planet. Include 

13	 See nn. 5-6.

Acts 10:9–35; 

Acts 2:1–18; 

John 16:12–13; 

Isaiah 43:18–19; 

Mark 7:24–30

Romans 12:2; 

Hebrews 4:12–13; 

Acts 15:28–29 
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networks of Indigenous theologians, eco-theologians, and theologians 

who focus on the economy.

Suggestions for activities of regions and member churches

•	 Identify young theologians and encourage them to participate in the 

Global Theological Institute.

•	 Identify and encourage theologians who can contribute to the Reformed 
World journal.

•	 Develop a contextual theological hub, identify theologians addressing 

issues important to the region, and foster conversation among them.

•	 Learn from and be accountable to Indigenous theological reflection, recog-

nizing that Indigenous people are bearers of the full image of God, and not 

defined by a single role or reduced to ecological witness alone.

•	 Develop theologies of disability through a process led by persons with 

disabilities.

Stream 2: Deepening our confessing and covenantal 
communion

67.	 Confession is obedience under Christ’s au-

thority: public truth-telling in response to the 

Gospel. Rooted in covenantal grace, it commits 

the WCRC to repair, justice, reconciliation, and 

reparation. Confession is not only a doctrinal declaration; it is the ecclesial 

courage to name complicity, confront silence, and reorder life through truth, 

healing, and justice.

68.	 Confession names complicity, confronts silence, and reorders life. Covenant 

is shared responsibility, mutual answerability, and belonging through the 

marginalized’s presence and gifts. A covenantal communion does not merely 

include those historically pushed aside; it is reconstituted through their pres-

ence, leadership, suffering, resistance, and gifts. In this way, covenant becomes 

shared responsibility, mutual answerability, and the practice of belonging with 

one another before God.

Isaiah 6:1–8; 

1 John 1:5–9;

2 Corinthians 5:17–19.
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Key objectives

•	 Expand our understanding of relationships within a covenantal commu-

nion.

•	 Confess and proclaim the Gospel for our times with joy and love.

•	 Strengthen communion across regions and churches through truthful 

dialogue, shared discernment, and accountable structures of participation 

and decision-making.

Sample activity

•	 Understanding Life in Communion. Hold a series of consultations to facili-

tate a communion-wide exchange on what it means to live in a covenantal 

communion with each other and with creation. 

Suggestions for activities of regions and member churches

•	 To further the Reformed understanding of covenant, form groups to study 

different traditions of covenant and covenanting.

•	 Study the contemporary confessions of WCRC member churches and try 
to imbibe the spirit each conveys.

Stream 3: Theology in action for justice

69.	 God’s covenant of justice insists that belief and 

practice cannot be separated: If God is Creator 

and Redeemer, land, labour, bodies, and eco-

systems cannot be commodities. Perseverance 

structures Christian witness toward equity, 

sufficiency, flourishing, healing, and repair. 

Recognizing that all people bear God’s image, 

justice honours their histories, identities, and wounds, resisting degradation, 

exclusion, and violence. Calvin’s reflection on John 10:7 affirms humanity as 

God’s mirror. Harm to people wounds the body of Christ. Justice arises from 

trauma, memory, and moral wisdom, not only principle, creating conditions 

for healing, restoration, and transformed relationships for both oppressed 

peoples and the earth.

Leviticus 25:23; 

2 Corinthians 8:13–15; 

Micah 6:8;

Genesis 1:26–27;

Acts 17:26–28; 

Matthew 25:40 
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Key objectives

•	 Lift up theological voices of justice.

•	 Confess and proclaim the Gospel truth against injustice and heresy. 

•	 Support churches and regions in translating theological commitments 

into accountable practices, public advocacy, and reparative action.

Sample activity

•	 Challenging harms and falsehoods. Initiate a communion-wide study 

and discernment challenging abuses of end-time eschatologies, such as 

Christian Zionism, religious extremism, Christian nationalism, and other 

systems that use religion to harm and oppress God’s people

Suggestions for activities of regions and member churches

•	 Decolonize theological and liturgical resources. Share processes with the 

Communion.

•	 Guided by the light of the Barmen, Belhar, and Accra Confessions, 

identify elements of theological and liturgical resources that are used to 

sustain hate.
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Covenantal action 2: Embodying justice for people and 
planet

70.	 The ecology of life is the material expression 

of what we confess, because justice insists that 

belief and practice cannot be separated. If God 

is Creator and Redeemer, then land, labour, 

bodies, and ecosystems cannot be reduced to 

commodities. Perseverance here means struc-

turing economic life toward equity, sufficiency, 

and shared flourishing.

71.	 The WCRC will seek to engage the whole Com-

munion to:

•	 covenant with the poor and the dispos-

sessed to build a New International, Finan-

cial, and Economic Architecture (NIFEA) 

for an Economy of Life;

•	 covenant with the Earth to end the unbri-

dled extraction of resources;

•	 covenant for the dismantling of patriarchy;

•	 covenant for peace with peace-makers and 

communities that are resisting violence; and

•	 covenant for just participation, democracy, 

and the dismantling of race and caste.

72.	 We encourage all regions and member churches to form a justice hub to 

engage with this vision of justice and implement some of the activities.

Values

73.	 Justice is a constituent of faith. This requires 

just space and participation for all identities — 

Indigenous peoples, persons with disabilities, 

and marginalized communities long silenced. 

Amos 5:21–24; 

James 2:14–17; 

1 John 3:16–18; 

Leviticus 25:23; 

Genesis 2:15; 

Deuteronomy 24:14–15;

Exodus 16:16–21; 

2 Corinthians 8:13–15; 

Isaiah 58:6–12

Deuteronomy 10:17–19; 

Luke 4:18–19; 

Matthew 25:31–46; 

Genesis 9:8–17; 

Romans 8:19–23; 

Genesis 1:27; 

John 4:7–30; 

Galatians 3:28; 

Micah 4:1–5; 

Psalm 85:10; Acts 6:1–7; 

1 Corinthians 12:12–27

Micah 6:8 

Matthew 23:23; 

James 2:1–9; 

Ephesians 2:11–22; 

Acts 10:9–35 
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74.	 It demands gender justice, equality, and 

shared leadership, ensuring that economic 

decision-making is no longer controlled by pa-

triarchal or exclusionary systems. It confronts 

extractive structures that ravage the earth and 

concentrate wealth, calling instead for repara-

tive sharing, climate responsibility, and alignment of investments, consump-

tion, and partnerships with life-affirming principles.

75.	 The goal is shalom for creation with trans-

parent accountability —economic systems 

accountable to communities and the planet. 

Justice is not an appendix to faith; it is commu-

nion embodied. Where bread is hoarded and 

creation exploited, theology stands judged. 

Where resources circulate for the common 

good, confession becomes credible.

Stream 1: Advocating economic justice

76.	 Christian witness transforms faith into prac-

tice. The Ecumenical NIFEA initiative was 

founded to implement the Accra Confession’s 

call for justice in the economy and the earth. 

The initiative aims to develop an action plan for constructing just, caring, and 

sustainable global financial and economic structures. Its significance lies not 

only in critique, but in helping the Communion imagine and practice concrete 

alternatives rooted in equity, reparation, sufficiency, and accountability.

77.	 Created by the WCRC in 2010, the NIFEA ini-

tiative was first joined by the World Council of 

Churches and the Council for World Mission, 

later by the Lutheran World Federation, the 

World Methodist Council, and the United Society Partners in the Gospel, 

making it a truly ecumenical coalition.

Micah 4:1–5; 

Acts 4:32–35; 

Acts 2:42–47; 

Amos 5:21–24;

Isaiah 58:8–12;

Revelation 22:1–2 

Amos 5:24;

Leviticus 25:8–17;

2 Corinthians 8:13–15 

Acts 15:22–29; 

2 Corinthians 8:1–5; 

Ephesians 4:4–6 

James 2:1–9; 

2 Corinthians 8:13–15; 

Genesis 9:8–17; 

Exodus 3:7–10; 

Romans 8:19–23 
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Key objectives

•	 Build sustainable and reparative economic alternatives to the contempo-

rary capitalist system 

•	 Contest artificial intelligence (AI)

Sample activity

•	 Conduct advocacy for global tax justice, reparations, and economic policy 

transformation through the Zacchaeus Tax, turn debt into hope, and other 

campaigns as may be developed (and as linked to climate, gender, and 

racial justice) at relevant United Nations arenas and other forums

Suggestions for activities of regions and member churches

•	 Own and popularize the Zacchaeus Tax Campaign

•	 Convene a study group reflecting on the justice implications of AI, as 

well as global listening sessions with communities impacted by digital 

extractivism

Stream 2: Promoting environmental justice

78.	 In calling for justice in the economy and the 

earth, the Accra Confession stressed that 

economic and environmental justice cannot be 

separated. The Decade for Climate Justice is the 

instrument that gathers the WCRC’s activities towards justice on the earth. 

Listening to the earth means more than environmental concern; it means 

hearing the cry of creation together with the cry of those communities whose 

lands, waters, livelihoods, and futures are being destroyed.

Key objectives

•	 Engage in climate justice

Hosea 4:1–3; 

Romans 8:19–23; 

Colossians 1:15–20 
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Sample activity

•	 Intentionally connect with and engage in the Ecumenical Decade of 

Climate Justice Action through joint ecumenical prayers, campaigns, and 
consultations such as Season of Creation

Suggestions for activities of regions and member churches

•	 Develop blue/green Sunday schools, pastors, liturgies, policies, and 

schools. Share strategies with the whole Communion

Stream 3: Advancing gender justice

79.	 Gender justice is a journey of praying, discern-

ing, challenging, and seeking God’s call for 

just, life-giving, and equal relationships. It 

transforms structures, theologies, cultures, 

and habits that normalize exclusion and unequal power, nurturing the shared 

dignity of God’s image. 

80.	 The WCRC advances gender justice by address-

ing structural inequalities, strengthening ac-

countability, and promoting the use of biblical 

and theological tools for education, reflection, 

and formation. It supports dialogue on women’s ordination, transformative 

masculinities, and confronting harmful norms. Coordinated advocacy links 

local realities with global processes, fostering truthful, life-giving belonging 

and strengthening the Communion’s public witness for justice, equality, and 

flourishing across churches and regions.

Key objectives

•	 Address gender injustice structurally

•	 Advocate women’s leadership

Genesis 1:27; 

Galatians 3:28; 

Acts 2:17–18

Acts 2:17–18; 

Romans 16:1–7; 

Ephesians 5:21 
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Sample activity

•	 Establishing a Communion-wide process to support churches moving 

toward the ordination of women, full participation, and leadership of 

women, including peer-learning visits, regional consultations, and men-

toring networks

Suggestions for activities of regions and member churches

•	 Implement the WCRC Gender Policy and adopt the recommendations of 

the Gender Audit

Stream 4: Dismantle racism, caste oppression, 
authoritarianism, and nationalism

81.	 Globally, exclusionary nationhood shaped by 

dominating religious and cultural forces is 

rising, undermining democracy, spreading 

fear, xenophobia, and hatred, demonizing mi-

norities, and suppressing freedom. 

82.	 Churches must embrace partnerships ground-

ed in shared dignity and solidarity, rejecting 

hierarchies that rank lives. They are called 

to prophetic witness, saying “no” to dehu-

manizing structures and “yes” to life-enhancing realities, fostering repair, 

reparation, and transformed relationships. Anti-racism, anti-caste work, and 

resistance to authoritarianism become accountable practices of communion, 

not slogans, as churches embody God’s mission, uphold moral integrity, and 

support alternative, just, and inclusive communities globally.

Key objectives

•	 Discern how modern empires create injustice

•	 Call for reparations for colonial injustice

•	 Coordinate common action for justice

Ephesians 2:14–18; 

Leviticus 19:33–34; 

Jeremiah 22:3

Acts 5:29; 

Amos 5:24; 

John 10:10 
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Sample activity

•	 Develop a shared framework and resource pack on reparations for colo-

nial injustice, informed by regional experiences to encourage member 

churches to discern their own complicity and possible reparative actions 

(land, water, money, public truth-telling, institutional reform)

Suggestions for activities of regions and member churches

•	 Create space for dialogue and foster the exchange of best practices for 

recognizing and resisting authoritarian voices, including within our 

churches

•	 Churches discern their own complicity in colonial injustice and possible 

reparative actions (land, water, money, public truth-telling, institutional 

reform)
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Covenantal action 3: Enacting life-giving mission

83.	 Mission of life redefines witness as participa-

tion in God’s renewing work. It is not conquest 

or expansion but learning, listening, compan-

ionship and restoration — With-ness with 

communities wounded by violence, displace-

ment, and exclusion. Perseverance in mission 

entails public theology in civic spaces, coura-

geous advocacy amid resistance, and intergen-

erational and intercultural formation for long 

obedience that refuses fatigue.

84.	 Our mission is not conquest or expansion, but 

participation in God’s own mission — the Mis-
sio Dei. It is a journey of radical discipleship, 

following the risen Jesus, whose resurrection 

was God’s own  apanastasia, God’s rebellion 

against sin, evil, and the suffering of God’s 

children and creation. To perpetuate injustice 

is to wound God; the cries of the victims are the expression of divine suffer-

ing. Thus, the call to mission is the call to justice, rooted ultimately in the 

pathos of God, in God’s vulnerable love. Mission recognizes the epistemolog-

ical privilege of those who are being crucified, wounded, and excluded and 

seeks to learn from them and be led by their perspectives.

85.	 Mission, therefore, is disruption. It is the work 

of those who, as followers of Jesus, are called to 

turn the world upside down. It refuses the vio-

lence of “business as usual.” In a world deeply 

wounded and profoundly unjust — where the 

earth groans under extraction, where bodies 

are discarded at borders, and where genocides unfold before our eyes — to 

proceed with life as if nothing has happened is not neutrality; it is complicity. 

To tend our institutions and maintain our routines while the world dies 

around us is to practice a piety that has made peace with death. What kind of 

John 20:21–22; 

2 Corinthians 5:18–20;

Matthew 25:31–46; 

Isaiah 61:1–4; 

Luke 4:18–19; 

Exodus 3:7–10; 

Psalm 146:5–10; 

Acts 4:29–31; 

Psalm 145:4-7

John 20:21–22; 

Mark 8:34–35; 

1 Corinthians 15:20–28; 

Philippians 2:5–8; 

Acts 2:22–24; 

Colossians 2:13–15

Acts 17:6; 

Mark 1:14–15; 

Romans 12:2; 

Romans 12:9–21; 

Habakkuk 3:17–19 
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Christianity would that be? What kind of mission blesses such peace with 

destruction? We reject that false peace. Our mission is a costly, joyful, and 

defiant insurrection of love.

86.	 This mission calls us to a spirituality of resis-

tance and a practice of “with-ness,” standing 

in costly solidarity with communities wound-

ed by violence, displacement, and exclusion. It 

is a life-affirming and death-defeating witness, 

a joyful resistance that refuses despair and a 

fragile hope that trusts in God’s faithfulness even amid uncertainty.

87.	 We encourage all regions and member churches to form a mission hub to 

engage with this vision of mission and implement some of the activities.

Values: Mission as disruption, with-ness, and costly 
solidarity

88.	 Mission shaped as with-ness14 and costly 

solidarity becomes collaborative rather than 

competitive, prophetic rather than triumphal-

ist. It stands alongside the vulnerable against 

systems of domination, embodying joyful re-

sistance and fragile hope — a resistance that 

refuses despair and a hope that persists even when outcomes are uncertain. 

Such hope is fragile because it is honest about suffering; it is joyful because 

it trusts God’s faithfulness.

89.	 God’s mission is life-affirming and death-de-

feating. It resists systems that normalize 

death and exclusion. Witness thus becomes 

restorative. It heals fractured communities, 

nurtures dignity, and enacts solidarity that 

risks comfort and security. In this persevering 

mission, the Church embodies the conviction that God’s reign is not an ab-

14	 See n. 10.

Matthew 25:31–46; 

Hebrews 13:3; 

1 Corinthians 12:26; 

Romans 12:12; 

2 Corinthians 4:7–10 

Matthew 25:31–46; 

Hebrews 13:3; 

1 Corinthians 12:26; 

Romans 12:12; 

2 Corinthians 4:7–10 

John 10:10; 

1 Corinthians 15:54–58; 

Isaiah 61:1–4; 

Jeremiah 30:17; 

Mark 1:14–15 
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stract promise deferred to the future but an emerging reality breaking into 

history through costly, hopeful, and courageous love.

90.	 Reformed witness is always ecumenical. For 

this reason, it is imperative to work together 

closely with ecumenical partners. Because 

the Church participates in God’s mission, 

it must resist the temptation to “hostility in 

mission” which is the idea that we are called 

to set the table and invite others to join. Recognizing that we need to move 

away from abstract solidarity from a distance, we commit to with-ness and 

being led by the perspectives of the oppressed.

Stream 1: Establishing a missiological framework for a 
confessing and witnessing Communion

91.	 Our mission is rooted in faith in the resurrect-

ed Lord, whose resurrection rebels against 

death-dealing powers. In a world dominated 

by Empire — economic, cultural, political, 

military, and digital — we are called to missio confessionis: confession flowing 

into active witness. 

92.	 This names neo-colonialism, racial hierarchy, caste, patriarchy, digital domi-

nation, and ecological harm; rejects false allegiances to Empire, state, market, 

or ideology; and proclaims God’s alternative through justice, repair, and 

courageous belonging, embodying public discipleship and faithful witness 

against death-dealing systems.

Key objectives

•	 Develop and disseminate a reformed theology of mission and advocacy

•	 Build capacity for prophetic witness, public truth-telling, and accountable 

solidarity

•	 Confront heresy and challenge theologies of domination

Luke 24:13–35; 

Matthew 25:31–46; 

Hebrews 13:3; 

Matthew 13:31–33; 

Luke 11:20

John 20:21–22; 

1 Corinthians 15:20–28; 

Revelation 18:1–8 



46    An Invitation to Persevere in Witness

•	 Equip churches and regions with missiological resources that connect 

theological conviction to public action, healing practice, and reparative 

witness

Sample activity

•	 Speaking truth to power. Develop training modules for member churches 

on public advocacy, including skills for policy analysis, media engage-

ment, and challenging unjust systems and power structures that perpet-

uate injustice. This includes articulating key concepts, such as “costly 

solidarity,” “truth-telling,” “with-ness,” “reparative justice,” “just peace,” 

“active engagement,” and “courageous hope”

Suggestions for activities of regions and member churches

•	 Establish learning circles on intersectionality, exploring the connections 

between racism, militarism, capitalism, caste, and ecological destruc-

tion, with particular attention to embodied experiences — naming harm 

and trauma, including sexualized violence, and drawing on disability 

theologies and ecofeminist critiques

•	 Produce accessible educational resources (Bible studies, liturgies, 

sermons) that equip congregations to recognize and reject distorted 

theologies and theologies of domination that sanctify violence and dis-

possession, and to share these resources with the Communion

Stream 2: Being with communities and building 
alliances for life

93.	 God’s mission compels us to speak truth to 

power and to strengthen those made vulner-

able by systems of violence and exclusion. It 

requires bold, prophetic engagement that dis-

rupts the status quo and stands alongside wounded communities with costly 

solidarity. Such accompaniment must not remain external or paternal; it must 

become shared struggle, shared discernment, and shared responsibility.

Luke 4:18–19; 

Matthew 25:35–40; 

1 Corinthians 12:22–26
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94.	 Mission with communities means more than 

presence. It means learning from those whose 

suffering, resilience, and wisdom expose the 

failures of dominant systems and reveal new 

possibilities for life-giving communion. It 

means building alliances that are not strategic 

only, but ethical, accountable, and transformative.

Key objectives

•	 Be with the wounded in contexts of crisis

•	 Build intersectional, ecumenical, and interreligious coalitions for justice

•	 Forge relationships of authentic partnership, mutual accountability

•	 Support practices of healing, repair, and restoration alongside advocacy 

and public witness.

Sample activity

•	 Build a network of “Engagement for Life” practitioners to connect mem-

ber churches in multifaith contexts, sharing resources and strategies 

for cooperation on justice issues and recognizing interfaith work as an 

extension of ecumenism15

Suggestions for activities of regions and member churches:

•	 Undertake solidarity visits to communities in crisis

•	 Churches geographically distant can hold communities in crisis in prayer 

Stream 3: Strengthening grassroots advocacy and 
sustainable witness

95.	 In a globalized world, problems requiring ad-

vocacy cannot be solved locally alone. Wars 

are entangled with geopolitical interests; pov-

erty is deepened by unjust trade and corporate 

15	 Cf. Covenantal action 4: Stream 3.

James 5:1–6; 

Micah 2:1–2; 

Amos 5:11–12 

Acts 1:8; 

Hebrews 13:3; 

Acts 9:4; 

Leviticus 19:33–34; 

Ephesians 2:13–19; 

Luke 10:25–37 
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exploitation; fragile health systems are shaped by debt and austerity; and the 

climate crisis destroys land, livelihoods, and futures. Effective advocacy must 

therefore move locally, nationally, regionally, and globally if it is to become 

sustainable and transformative.

96.	 The complexity of economic injustice, mil-

itarization, forced migration, and climate 

breakdown demands a paradigm shift. The 

Global Reformed Advocacy Platforms for En-

gagement (GRAPE) addresses these root caus-

es by leveraging the Church’s vocation as both a local and global actor. In the 

Reformed tradition, it empowers member churches to witness actively amid 

injustice, violence, and conflict. It can also help the Communion strengthen 

coherence, accountability, and long-term accompaniment across contexts.

Key objectives

•	 Expand and deepen the GRAPE

•	 Strengthen grassroots advocacy through training, networking, theologi-

cal formation, and coordinated public action

•	 Link local struggles with regional and global processes so that witness is 

sustained, strategic, and mutually accountable

•	 Develop practices of review and learning that help churches assess 

whether advocacy is producing more justice, more healing, and more 

credible witness

Sample activity

•	 Extend the GRAPE initiative to new regions where advocacy capacity 

is needed, with a focus on churches and communities experiencing the 

frontlines of injustice  and addressing specific barriers such as peace-

keeping practices that hinder justice work, accessibility needs, and the 

normalization of injustice in various contexts

Suggestions for activities of regions and member churches:

•	 Regions and member churches share the advocacy capacity built by 

GRAPE with each other

Romans 12:2; 

Galatians 6:9–10 

Matthew 5:13–16; 

Jeremih 29:7 
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Covenantal action 4: Engaging in dialogue with every 
partner God provides

97.	 Dialogues for life are marked by sustained re-

lational fidelity across difference. The commit-

ment to this relational fidelity marks the 

WCRC’s commitment to ecumenical and inter-

faith relations. Such dialogic relationships are 

not mere theological exchanges but shared 

struggles for dignity, peace, and ecological 

healing. 

98.	 Dialogue thus becomes a discipline of humility 

and courage — humility to listen deeply, cour-

age to speak truthfully. In a fragmented world, 

persevering dialogue itself becomes witness: 

a living sign that reconciliation is possible 

without erasure of difference.

Values

99.	 Radical ecumenism and interfaith en-

gagement recognize and tend to the trauma 

originating from conflicts where political and 

economic powers have used religion and con-

fession to divide people. Radical ecumenism 

and interfaith engagement counteract these 

divisions and set off pilgrimages beyond 

borders — crossing confessional, cultural, and 

ideological lines in search of deeper commu-

nion and common action. It is a prophetic 

reimagination of the oikumene, where the whole inhabited earth becomes 

the horizon of God’s reconciling work.

100.	 Much perseverance means remaining in conversation without fear, practicing 

unity without uniformity, and resisting the temptation of isolation. Transfor-

John 4:4–42; 

Ruth 1:16–17; 

Ephesians 4:1–3; 

Ephesians 2:14–18; 

Micah 4:1–5; 

Psalm 85:10

Philippians 2:1–8; 

James 1:19; Acts 4:29–31; 

John 17:20–23; 

1 Corinthians 12:12–27; 

Revelation 7:9–10; 

Ephesians 4:15, 25;

Galatians 6:2

Jeremiah 7:1–11; 

Matthew 23:13–36; 

John 16:2;

Jeremiah 8:21–22; 

Lamentations 3:19–26; 

Luke 19:41–44; 

Isaiah 2:2–4; 

Acts 8:26–40; 

Acts 10:1–35
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mative ecumenism binds ecumenical partners, 

confessional siblings, and people of other 

faiths and ideologies into co-mission, inten-

tionally building coalitions for justice, 

peace, and the integrity of creation. It rejects 

rivalry and cultivates collaboration. It widens discernment and prevents in-

sularity.

101.	 Ecumenical and “interreligious dialogues” are 

in danger of reproducing colonial stereotypes 

of religions, cultures, and people. Any inter-

faith encounter should be critically aware of 

these pitfalls. Dialogues for life, on the other 

hand, try to avoid stereotyping by prioritizing action-based cooperation on 

justice issues and affirming local, contextual expressions of spirituality.

Stream 1: Deepening relationships with partners in the 
ecumenical movement

102.	 In the spirit of such radical ecumenism, the 

WCRC expresses its commitment to the ecu-

menical movement as a whole by engaging 

ecumenical partners and regional ecumenical 

bodies. These relationships should not remain only symbolic or institutional, 

but become spaces of shared discernment, common advocacy, and account-

able collaboration for the life of the world.

Key objectives

•	 Strengthen ecumenical cooperation

•	 Intensify strategic cooperation with ecumenical partners and donors that 

share the WCRC’s vision for justice, peace, and the integrity of creation

•	 Deepen partnership with the Council for World Mission

•	 Engage through the Reformed Ecumenical Office in Rome

Acts 17:16-34:

Acts 15:6–29;

Acts 10:9–35; 

Mark 7:24–30

John 17:20–23; 

Acts 15:22–29; 

Ephesians 4:1–6 

John 17:20–23; 

1 Corinthians 12:12–27; 

Hebrews 10:24–25; 

1 Corinthians 3:5–9 
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Suggestions for activities of regions and member churches

•	 Regions and member churches shall strengthen their ecumenical rela-

tions in their contexts and share the experience of grassroots ecumenism 

with the Communion 

Stream 2: Building relations with Christian world 
communions

103.	 The WCRC’s relations with Christian world 

communions advance church unity globally 

and regionally, enabling bilateral and multilat-

eral dialogues, shared work, and witness. 

104.	 Strengthening these relations embodies the 

Lund Principle: doing together what can be 

done together. Partnerships amplify witness 

for justice, peace, and creation’s integrity, 

showing that Christian unity requires shared courage, responsibility, and 

public action, not just theological agreement, in a fragmented world.

Key objectives

•	 Promote Christian unity in mission through bilateral and multilateral 

ecumenical dialogues, as well as other forms of ecumenical action and 

partnership, as a witness to a world marked by fragmentation and hos-

tility

Sample activity

•	 Deepen relationships with Christian world communions in bilateral and 

multilateral formats

Suggestions for activities of regions and member churches

•	 Over the course of one year, host a quarterly webinar series that con-

venes bilateral and multilateral conversations among member churches 

Jeremiah 29:7; 

Luke 10:25–37; 

Acts 17:22–28 

Genesis 1:26–27;  

Acts 10:34–35; 

John 1:9 
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to discuss the purpose and benefits of ecumenical collaboration and how 

these relationships contribute to deeper Christian unity

Stream 3: Becoming involved in interfaith relations 
and cooperation

105.	 Reformed interfaith engagement seeks mutual 

understanding, truthful relationships, shared 

action, and cooperation for the common good 

— not superficial harmony. Grounded in God’s 

image and creation as God’s glory, it moves beyond stereotypes and paternal 

frameworks toward reciprocal, decolonizing, transformative encounter. 

106.	 The WCRC fosters “Dialogues for Life,” 

cultivating solidarity, protecting life, and sus-

taining communities amid fear and conflict. 

Practices like Indonesia’s Torang Basudara — 

Christian-Muslim neighbours sheltering one another — show that credible 

dialogue resists manipulation, safeguards the vulnerable, and strengthens 

bonds. Interfaith work embodies active solidarity, courage, and life-giving 

relationships capable of countering violence, fear, and dehumanization while 

revealing God already at work in the world.

Key objectives

•	 Cooperate with global and regional partners with extensive experience 

in interfaith work

•	 Build a network of people with experiences in “Dialogues for Life”

•	 Accompany member churches in conflict situations that give rise to 

religious tensions

•	 Engage in human rights advocacy, in particular about the “Freedom of 

Religion and Belief” (FORB)

•	 Cooperate with ecumenical and interfaith partners in life-affirming 

witness

Jeremiah 29:7; 

Luke 10:25–37; 

Acts 17:22–28 

Genesis 1:26–27; 

Acts 10:34–35; 

John 1:9 
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Sample activity

•	 Convene consultations with “Dialogue for Life” practitioners, church 

leaders, theologians, and church leaders to form a global network for 

“Dialogues for Life” that moves from dialoguing to co-creating meaning 

of life. Such conversations should challenge the myth that all religions 

are the same, and uphold the particularities of each

Suggestions for activities of regions and member churches

•	 Form networks of communicators for “Dialogue for Life” to stem the tide 

of hate speech on social media, which is continuously fueled by digital 

algorithms

•	 Cooperate with ecumenical and interfaith partners in projects of life-af-

firming witness 
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Covenantal action 5: Embracing a covenantal 
communion without Borders

107.	 The Triune God is an all-embracing covenantal 

communion. God shares Godself with creation 

in all-encompassing love. Theology, justice, 

dialogue, and mission should mirror this love, 

transcending all borders. 

Values

108.	 A covenantal communion cultivates rhythms of 

prayer, lament, and eucharistic celebration, and 

establishes practices of accountability and mutu-

al correction that bind justice, theology, mission, 

and ecumenism to daily life. It is marked by its 

commitment to the leadership of people in the 

margins in reforming structures that exclude. It 

strives to redistribute power through shared leadership, embodying a just com-

munion without fear, where no voice is silenced, and no group dominates. 

109.	 In this ecology, theology is the soil, economy 

the circulation, mission the growth, and 

dialogue the biodiversity. Ecology is not uni-

formity but the celebration of unity in diver-

sity — a resilient, covenantal interdependence 

that sustains justice and deepens enduring 

communion.

Stream 1: Journeying towards a borderless Koinonia

110.	 Borderless koinonia is not the erasure of con-

text, identity, or struggle. It is the deepening 

of communion across borders of nation, race, 

caste, class, language, ability, theology, region, 

Colossians 1:15–20; 

Jeremiah 31:31–34; 

Psalm 104; 

Acts 2:42–47; 

1 Corinthians 12:12–27

1 Corinthians 12:22–24; 

Matthew 20:25–28; 

Acts 2:17–18; 

Luke 24:27–35; 

1 Corinthians 11:17–29; 

Matthew 18:15–20 

1 Corinthians 12:4–7; 

Acts 2:1–18; 

Revelation 7:9–10; 

Ephesians 2:11–22; 

James 2:1–9; 

Luke 14:12–24

Genesis 9:12–17;  

Romans 8:19–23; 

Colossians 1:15–20 
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and ecclesial habit. It calls the WCRC to become a communion in which 

creation-inclusive belonging, shared resources, mutual learning, and public 

accountability are practiced concretely rather than affirmed rhetorically. In 

this way, the WCRC embodies a more ecological, relational, and accountable 

form of communion across regions, traditions, and contexts.

Key objectives

•	 Practice creation-inclusive belonging

•	 Foster a sharing communion

Sample activity

•	 Implement the General Council mandate for Executive Committee mem-

bers to visit member churches in 2026–2028 “with the aim of building 

our communion together” 

Suggestions for activities of regions and member churches

•	 Promote, and

•	 Participate in the Ten Dollar Campaign

Stream 2: Committing to full and just participation

111.	 Full and just participation is a covenantal 

commitment through which the Communion 

is reconstituted by the leadership, epistemic 

authority, safety, accessibility, and gifts of 

those historically silenced, stereotyped, or excluded. This priority seeks to 

nurture a Communion in which belonging is concrete, leadership is shared, 

and justice reshapes structures, worship, policy, and common life.

Key objectives

•	 Promote youth and intergenerational networking

•	 Encourage disability normativity

Acts 6:1–7; 

1 Corinthians 12:22–26; 

James 2:1–9
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•	 Be in companionship with Indigenous peoples

•	 Reflect sexuality, gender identity, and reproductive justice

Sample activity

•	 Establish a WCRC Reference or Working Group on Human Sexuality, 

Gender Identity, and Reproductive Justice. This group should: 

	o include theologians, pastors, and activists of diverse sexualities and 

gender identities; 

	o develop theological and pastoral resources;

	o guide consultations and learning circles;

	o ensure regional representation;

	o integrate intersectional justice frameworks;

	o advise on worship, formation, and public witness;

	o reaffirm our witness to Christ’s Gospel of love and inclusion, by 

committing ourselves to being hospitable and welcoming to everyone 

regardless of their sexuality or gender identity; and

	o to continue engaging in a process of study and consultation.

•	 Convene a series of consultations (global and regional) to identify steps 

that make churches safer and more welcoming.

•	 Create contextual educational resources (Bible studies, liturgies, ser-

mons) that challenge heterosexist, militaristic, androcentric, and an-

thropocentric stereotypes and support churches in integrating these 

into congregational life.

Suggestions for activities of regions and member churches

•	 Ensure adequate participation of Indigenous people and people living 

with disabilities in all programs, decision-making, and activities



A call to persevere

112.	 To engage in God’s mission is to persevere. It 

is to know, to believe, with fear and trembling, 

but with certainty, that “we are not alone”. It 

is the choice to stay where others abandon the 

cause. Our Palestinian siblings teach us that 

to stay is to bear witness, to love, and to be 

Church.  To stay is to witness with courage, 

recognizing that mission is not conversion to Christianity but participation in 

God’s just peace. To stay is to say with our lives that this bruised and bleeding 

land is still holy, that resurrection begins in the tomb, and that even now, in 

our collective suffering, God is with us. Our presence itself is a witness to our 

resurrected Lord. This is the firm ground on which we stand.

Hebrews 12:1–3; 

Matthew 28:20; 

Psalm 46:1; 

Romans 8:38–39; 

John 20:19–22; 

Isaiah 43:1–2





Appendix: The Communion Statement 
of the World Communion of Reformed 
Churches (2025)

Journeying together in covenant: A call to life in 
communion 

Communion of love

1.	 As the World Communion of Reformed Churches, we believe in the Triune 

God, the communion of love that calls us into communion — communion 

in Godself, who loves all things visible and invisible into being and calls 

them good, communion with the broken body of Christ who redeems and 

transforms our fallen world, communion through the Spirit who indwells and 

enlivens all and everything.

2.	 We believe that this call — to communion in God, with Christ, through the 

Spirit — draws us into ever-widening communion, embracing the whole hu-

man family and the fullness of creation. 

3.	 We feel called to embody such a communion of love visibly — of dynamic 

relationality marked by equality, mutuality, reciprocity, self-giving, and uni-

ty-in-difference that includes and does not exclude.

4.	 Reliant on God’s grace, we long to respond to this call to life in communion. 
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Discerning

5.	 As Christians of the Reformed tradition, we hear this call to communion as 

a call to discern together. Together, we therefore prayerfully listen to God’s 

Word and for the guidance of God’s Spirit to discern the signs of the times.

6.	 We believe that such discernment happens best in the broadest possible circle 

of voices and perspectives, respecting the riches of divinely given diversity, 

including especially those voices long silenced. Therefore, we intentionally 

centre the margins in our leadership and discernment. We long to be open, 

we desire to hear, we want to learn, and we hope we are teachable. 

7.	 In our times, we particularly hear sighs of creation and cries of God’s people 

calling us to stand where we believe God stands — with and for those suffering 

and groaning, in whose wounds we see God’s wounds. 

8.	 We therefore feel called to action — the action of truth-seeking, justice-seek-

ing, peace-seeking work. 

Confessing

9.	 As Christians of the Reformed tradition, we understand this call to discern 

as a call to confess together. We receive with gratitude the creeds and con-

fessions born in our history, as testimony of the faithful who have gone on 

before us, and we acknowledge that we, here, now, are called to confess the 

faith anew in our time as they did in theirs.

10.	 We, here, now, confess with the Church of all ages and places that Jesus Christ 

is Lord — Lord of all areas of our whole life, personal, public, and political, 

cultural, social, and economic. 

11.	 As a Communion of churches, deeply aware of our fragility and fallibility, our 

fear and failure, we acknowledge and lament our past and ongoing complici-

ties, silences, and lack of faithfulness. We confess together that we have often 

failed: to embody the God-given unity of the Church visibly so that the world 

could believe, to live in real reconciliation regardless of our many differences 

through the power of God’s Word and Spirit; and to seek God’s compassionate 

justice to roll down like a mighty stream. 
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12.	 Together with others, we have as a Communion acknowledged, confessed, 

and lamented that divisions still scar our unity and hamper our witness. We 

regret that throughout our history, we have too often formed divisive habits 

and structures, failing to discern the body of Christ. We recognize that injus-

tice and conflict scar and scandalize our one body. We acknowledge that we 

are implicated in colonialism and exploitation that have marked our history. 

We are saddened by the ways in which we have allowed race and ethnicity, 

class and inequality, patriarchy and gender bias, and arrogance of nation, 

language, and culture to become divisive and oppressive in our churches and 

in our world. Together with others, we acknowledge that we are a wounded 

church in a wounded world.

13.	 In all these areas of our life — including the forms and actions of churches 

themselves — we need Christ’s justification and sanctification. We need jus-

tification because we can never justify our own acts and omissions, and we 

need sanctification because our confession of God as the communion of love 

and Jesus Christ as Lord should be not only with words but with our lives, 

continuously renewed and transformed by the power of God’s Spirit.

14.	 We continue to yearn that the Living God may renew and transform us.

Witnessing

15.	 As Christians of the Reformed tradition, we hear this call to discern and 

confess as an ongoing call to witness together. We desire to witness in our 

own times the good news of Jesus Christ transforming death-dealing systems 

and structures and liberating us for the fullness of life. 

16.	 For the Reformed tradition, the witness of the Church is to share in Christ’s 

threefold ministry. We believe that, anointed by the Spirit, and together 

with those who belong to him, the living Christ is working in the world as 

prophet, priest, and king. Our prophetic witness consists in proclaiming the 

good news in the Church and public spheres. Our priestly witness consists in 

intercession for all and works of reconciliation in the Church and the world. 

Our royal ministry consists in resisting evil and injustice and witnessing to 

Christ’s faithfulness and victory over all lordless powers. 
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17.	 We therefore feel committed not to look away from but to address actively 

the plight of the most vulnerable and the suffering caused by the many 

crises of our world, including those crises for which our own histories share 

responsibility. We feel committed not to remain silent but to give testimony 

about what we see and hear, about what is going on, speaking truth to power, 

sharing hope where there is hopelessness. We believe that God’s gracious 

election brings hope for even the most wretched. We feel committed to taking 

a stand where it matters, to show solidarity with the vulnerable and to resist 

all that excludes and oppresses, hurts, and destroys.

18.	 We understand that our witness involves much more than mere words and 

may even entail risk-taking and cost. God’s own self-giving inspires us to such 

service and sharing, looking not only to our own interests but to the interests 

of others. God’s own mission moves us in contexts of conflict and crisis. 

19.	 In living out these commitments, we long to persevere in our witness together. 

Being Reformed together

20.	 As Christians of the Reformed tradition, we always hear this call to confess 

and witness also as a charge to be renewed and transformed according to 

God’s Word — together.

21.	 We long to discern our times together; to listen and learn from the many voic-

es confessing their faith here and now; to be united in our witness, service, 

and mission – to act together in all of this, in communion.

22.	 We long not for a communion of uniformity but of covenant. We long to be 

committed to one another, to find ever-new ways of being together and living 

together, to journey together in this ongoing movement, finding new moments 

to discern together, confess together, witness together. As a Communion, we 

long to find concrete ways of being respectful to one another, being responsi-

ble for one another, being accountable to one another — visible ways of being 

and acting together, loving one another.

23.	 We believe that God calls the people of God into covenant relation. This is 

not an exclusive election unto special privilege but a calling to serve and 
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to bless the whole people of God. Covenant relation is a counter-witness to 

fragmentation, an act of reconciliation and inclusion. This covenant is with 

all people and the whole creation. The God of the covenant is a God of justice. 

Thus, we are called to communion and committed to justice. 

24.	 In recent years, we have covenanted together for justice in the economy and 

the earth — witnessing against global injustice and ecological destruction, 

both born and bred by a spirit of greed. To realize its deepest promise, our 

covenant for justice should issue in solidarity with all who suffer and resis-

tance to all the forces in our world that diminish the fullness of life for all. 

25.	 We keep praying for a renewed imagination from God’s Word and Spirit for 

what life in communion and justice could mean for our churches today — and 

on our way into tomorrow. As we covenant together, joining our energies to 

God’s ongoing reforming, transforming work, we rejoice in working with all 

partners God provides. For us, to be Reformed is to be ecumenical; we seek 

the unity of the Spirit in the bond of peace with all. We therefore collaborate 

eagerly with people of other communions and faith traditions and convictions, 

and with all people of goodwill in the work to which we are called. 

26.	 We yearn that all may flourish and have fullness of life.

Communion and worship

27.	 We are sustained for our work and witness in our worship life together. Being 

gathered as people of God, body of Christ, and temple of the Spirit into wor-

ship forms the heart of the life of Reformed churches. 

28.	 In the worship of local congregations, the Gospel is proclaimed and heard, 

and the sacraments received – and this is essential to being the Church. In 

the midst of everyday life and in the material elements of water, bread, and 

wine, the Church stands before God’s face and is united in communion with 

Christ and one another through God’s Spirit. 

29.	 Here we receive our true communion, incorporated into Christ and joined 

together in the Spirit. 
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30.	 We give thanks to God and rejoice in this unity already ours, which we do not 

create and cannot destroy, since the Church is the work of the Triune God, the 

creation of Word and Spirit. We celebrate that we are one in Christ, sharing 

a common heritage and a common faith. The unity of our global communion 

is enriched and not threatened by our cultural, contextual, and spiritual 

differences.

31.	 In our Communion, we covenant together to make this gift of communion 

visible in the world by discerning, confessing, witnessing, and being together 

– to the glory of God, the communion of love. We covenant to welcome one 

another, just as Christ has welcomed us, to the glory of God (Rom. 15:7).
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